






My people, hear my teaching; 
listen to the words of my mouth.

I will open my mouth with a parable; 
I will utter hidden things, things from of old—

things we have heard and known,
things our ancestors have told us. 

We will not hide them from their descendants; 
we will tell the next generation 

the praiseworthy deeds of the Lord,
his power, and the wonders he has done.

Psalm 78:1--4 (NIV)
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Editor’s Notes
by Samuel E. Chiang

Welcome to the inaugural issue of  the Orality Journal. 

Irony is not lost that we are moving to include a print mode to express the 
importance of this multi-discipline and multi-faceted matter of orality. 
So why another journal, and why now? Let us explore together.

A Gutenberg Parentheses* 
Communications from creation to about the time of the Gutenberg Press 
were primarily oral in nature as writing systems took time to develop 
and technology for mass printing had not yet arrived. In the fifteenth 
century the Gutenberg Press allowed printing en mass; this, coupled 
with the Reformation, where the Church enthusiastically declared that 
all should be able to read, fueled the trend toward reading, literacy, and 
privacy. Memory (community and social memory), which was at the core 
of society, got outsourced to the containers of paper and filing cabinets.

Oral cultures value face-to-face communication, in context, and living 
within the ‘story’ of the community. The literate world communicates 
through textual means and often is not able to convey the whole context 
in a communiqué. The textual ‘story’ is truncated or emptied of meaning. 
As we enter the digital culture, one that is defined by collaborating 
with multimodal content and tasks, strangely we are on a converging 
trajectory with the oral culture.

In fact, academicians are labeling the period from the fifteenth to the 
twentieth century the Gutenberg Parentheses: a period where the left side of 
the brain took over and gave birth to sciences, inventions, and philosophies, 
but silenced the right side of the brain from creativity. Proceeding into the 
twenty-first century, the captured images, reality entertainment, and online 
video gaming actually mirror closer to the pre-Gutenberg era, where the 
right side of the brain was much more in concert with the left side. The 
result is once again a more holistic approach to society and tasks, thereby 
recapturing creativity, collaboration, and community.
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In oral cultures, the information is local and always rooted in context 
and history, so that there is meaning with coherence to the community. 
In digital culture, like that of Facebook postings, the emphasis is on 
morphing the private and individual into open, specific, contextual, and 
communal experiences, albeit at a distance.  

This form of communal experience with a digital identity and digital 
narrative imbedded into social networking is reinforced by the F-Factor—
fans, friends, and followers. So pervasive is this practice that we often 
discover products and services by relying on our social networks. We are 
conscious of how our postings will be rated. We are constantly seeking 
feedback both to improve and validate decisions. Our social networks 
(communities) are often buying together, and our digital communities 
are themselves becoming products and services. The F-Factor put in a 
hard closing parenthesis to the Gutenberg Press, period!

A Rummage Sale
The Church can be described as a large social network and in her book, 
The Great Emergence, Phyllis Tickle has suggested that it is experiencing 
what amounts to a large rummage sale, one that happens every five 
hundred years. In the midst of the convergence of oral, literate, and 
digital culture, coupled with online digital identity and narrative, and 
further combined with the phenomena of the Gutenberg Parentheses, 
what does the Church have to say and how do we move forward in this 
very fluid state?

During the recent International Orality Network mini-global 
consultation, “Beyond Western Literate Models: Contextualizing 
Theological Education in Oral Contexts” (hosted at the Billy Graham 
Center at Wheaton College), forty-two academicians and practitioners 
from eighteen institutions and fourteen organizations indicated (1) an 
abundance of oral preference learners in the classrooms, (2) the need to 
embrace orality as a part of the curriculum, and (3) that what is working 
on the field is now beginning to speak into formal education, offering 
rippling implications for accreditation. This is a defining moment for us 
to explore and learn together!
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With the hard close of the Gutenberg Parentheses and the onset of the 
great emergence, we continue with the residual effects of the print-based 
culture, and we are rediscovering the ancient keys to the oral cultures 
that are infused with visual digital effects. Thus, we commence this new 
journey with a journal.

Orality Journal is the journal of the International Orality Network. Since 
the network is based on the voluntarism of individual and organizational 
members, this journal is your journal. We plan to publish this journal 
online, semi-annually. We aim to provide a platform for scholarly 
discourse on the issues of orality, discoveries of innovations in orality, 
and praxis of effectiveness across multiple domains in society. This 
online journal is international and interdisciplinary serving the interests 
of the orality movement through research articles, documentation, book 
reviews, and academic news. Similar to this inaugural issue which is 
printed, from time to time we will also print other editions.  

We welcome submission of items that could contribute to the furtherance 
of the orality movement. In future editions, we will commence other 
departments, including a section on book reviews and noteworthy 
articles. We also welcome your comments, questions, and suggestions!  
Send your feedback to: oralityjournal@gmail.com.    

Journeying with you,

Samuel E. Chiang
From Abuja, Nigeria
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Endnote
*For a more complete discussion please refer to the chapter "Three Worlds 
Converged: Living in an Oral, Literate, and Digital Culture", James R. Krabill, 
gen. ed.; Frank Fortunato, Robin Harris, and Brian Schrag, eds., Worship and 
Mission for the Global Church: An Ethnodoxology Handbook (Pasadena, CA: 
William Carey Library, 2012).
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The story set continued to the 
stories of Daniel’s life. One night, 
Jasmine shared, “My parents are 
starting to understand that they 
should worship only the creator 
God, and no other. I didn’t even 
have to tell them—they are just 
getting it from 
the stories!”

Then another 
b r e a k t h r o u g h 
came. I told the 
story from Daniel 
7 about the One 
coming in the 
clouds who looked 
like a “son of  man”, 
and the Ancient 
of  Days giving him 
all authority, and all 
nations bowing before him. 
Jasmine exclaimed,  “I finally 
got it! The Trinity! I now 
know how to explain it!” She 
explained that this proved to 
her that Jesus was fully God 
and fully man, because he 
looked like a man (that’s how 
Daniel recognized him), and 
he was given authority and the 
right to be worshiped—a right 
only given to God himself.  

Indeed, the story is a clear picture 
of two of the three Persons of the 
Trinity in one place at one time. 
There are other stories that can 

be used to explain the Trinity, 
but this is the one with which 
Jasmine identified.  

I would never have chosen this 
story to teach this concept, 
but thankfully I wasn’t trying 

to control her learning 
experience. If  I had been, I 
might have paraded past her 
many stories that meant 
nothing to her, frustrating 
both of us. Instead, she 
had experienced the power 
of a special story  which 
opened up a new world of 
understanding for her.

She soon found new 
freedom to share with 

not only her parents, but 
with her colleagues and friends. 
She began to systematically tell 
the stories to a friend, and in the 
cab on the way to her office in the 
mornings.  One day, she traveled 
three hours one way to a temple 
with her friend just so she could 
tell her the stories! 
 
Jasmine occasionally even calls 
me late at night to practice a 
story before she tells it to her 
two aunts —her newest storying 
group–who own salons. One 
morning each week, Jasmine 
gathers the families together and 
tells them a story.  

...She had 
experienced 
the power 
of a special 
story  which 
opened up a 
new world of 
understanding 
for her.
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SHANTI’S 
JOURNEY
Shanti hasn’t 
been so easy to 
convince; in fact, 
I’m not sure that 
she will use stories 
for the rest of her 
life. However, even 
Shanti would say 
that stories have 
opened her eyes to 
new concepts and 
have helped her to 
study her Bible better. Stories 
have even challenged some of her 
long-held misconceptions.  

Shanti first came to the Sunday 
night storying group thinking 
that she already knew too much 
about the Bible to actually glean 
anything from a simple story. 
She was convinced she would be 
bored. However, she continued 
attending and took part in the 
training on how to tell her own 
story and pair it with the story of 
the demon-possessed man.  

Shanti thought it was a good 
idea to use simple, non-churchy 
words in the stories. For 
example, when she heard that 
she could say “having a right/
good relationship with God” in 
place of “righteous”, she came 
to a deeper understanding of the 

meanings of these words that she 
had heard all her life. She also 
began to understand that some 
words, like “baptism”,” were 
actually understood differently in 
her culture than the way they were 
meant to be understood in the 
Bible. For the first time she began 
using other terms to accurately 
portray what really happens 
when someone is baptized.  

But Shanti still hesitated to 
tell other people stories.  Then 

her turn came to teach children’s 
Sunday school at church. She was 
presenting on the Holy Spirit 
and decided to tell the story of 
Pentecost. 

She practiced her story and 
the seven simple questions that 
came after with me.  When 
she told the story, the children 
loved it so much that many 
shared it with their parents. 
Because the children seemed 
to really grasp the concept of 
the Holy Spirit, Shanti felt 
she perhaps could tell stories! 
She began bringing friends to 
the storying group who she 
thought would benefit from the 
non-traditional church setting. 

Then the crisis came. I told her 
the story in John 9 of the man 
born blind. I asked the normal 

When she 
told the 
story, the 
children 
loved it 
so much 
that many 
shared it 
with their 
parents.
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questions, but at the second 
question---“What bothered 
you about this story?”---she 
began to giggle nervously. She 
answered, “This story has 
always bothered me. It doesn’t 
fit my theology.” 
 
As we talked, it became clear 
that she believed that all physical 
ailments and bad things that 
happened to a person are the 
direct result of sin and unbelief. 
This story, however, was clear 
that this man’s blindness was not 
the result of sin, but so that “the 
power of God could be seen in 
him”.  The story, questions, and 
resulting discussion forced her to 
face a problem in her theology 
that she had never before been 
forced to confront.  

Her thinking didn’t change 
that night; however, she did 
go home considering what we 
had discussed. In the following 
weeks she heard other stories 
that also confronted her belief 
(e.g., David and Bathsheba’s 
baby dying even after they were 
forgiven; Daniel’s persecution). 
These weren’t new stories to her, 
but she was experiencing them 
in a new way as she learned to 
tell and discuss them. Each time, 
however, she avoided discussing 
her questionable theology.  

She was soon, however, forced to 
live out the story. Even though 
she felt like she had been obeying 
God, something ‘bad’ happened 
to her. How has this happened? 
she wondered. I reminded her of 
John 9.  

A few weeks later, we told the 
story again in the larger storying 
group. During the discussion, 
Shanti said, “This story used 
to bother me, because I didn’t 
agree with it. But now, after what 
happened to me, I’m changing 
my beliefs about why bad things 
happen to people.” It took a year 
and a half of story after story for 
Shanti to come to this conclusion. 
Some people say that’s too 
long. The fact is, Shanti’s entire 
worldview is changing, and it 
will take time as she experiences 
life alongside the stories taking 
root in her heart. Today, every 
time she’s tempted to go back to 
her old way of thinking, a story 
will pop into her head that will 
remind her of Truth.

Shanti and I continue to meet 
every week. Recently, studying the 
Bible had become a little difficult 
for her, and she found herself 
failing asleep while reading. I 
suggested she craft a story for 
each section she reads as part of 
her quiet time, and then telling 

The Two Journeys of Shanti and Jasmine     67



that story to herself  throughout 
the week. At first, this seemed 
silly to her. Now, she is coming 
every week with a new story 
that she has crafted. Shanti has 
finally incorporated storying 
into her life.  

EXPERIENCING THE 
BIBLE 
I remember someone snickering 
three years ago when we said we 
were moving to the IT part of town 
to story with IT professionals. 
People would comment, “Why 
them? They’re literate. They want 
answers, studies, an in-depth 
study on the original languages, 
and tables and charts.” This was 
true about some people. Some 
did want a study that gave them 
all the answers. Some wanted to 
go back to the original Hebrew 
and Greek text. Some wanted 
fill-in-the-blank worksheets and 
textbooks. 

But some wanted freedom to 
experience and live out the story 
themselves without getting 
all the answer in one sitting. 
They wanted to live it out 
until the answer came through 
the experiences themselves. 
Those who were willing to try 
storying received something 
they never could have received 
through a workbook. 

I’m reminded of the story of the 
blind man in the Gospel of John. 
The man was asked to explain 
how it came to be that he was 
healed of the blindness he had 
from birth. He didn’t know; all 
he had was his experience: “All 
I know is that once I was blind, 
but now I see.” Rejected from his 
place of worship, Jesus found him 
and asked, “Do you believe in the 
Son of Man?” 

The Son of Man was a story the 
blind man had heard all his life, 
and now he wanted to experience 
it. “Show him to me,” he said. 
Jesus replied, “I AM he,” and the 
man fell down and worshiped him.  

Once the blind man met the Son 
of Man, an entirely new depth 
of worship was revealed to him. 
As Jasmine and Shanti met with 
Jesus through these stories, they’ve 
begun to experience him in new 
ways as well. Slowly but steadily, 
their worldviews have been 
expanding and deepening as they 
apply each story to their own lives. 

I am amazed at how far they have 
come and the things they are now 
willing to do. 

I’m amazed at the ease in which 
they retell stories after hearing 
them only once. 
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The theology they have 
learned along the way 
is what the Holy Spirit 
has deemed necessary 
for them to learn at this 
time in their lives. 

I’m amazed at the deep truths 
and personal doubts that they’re 
willing to explore during the 
discussion times.  

I’m amazed at how 
sometimes they both 
speak up at the same 
time when asked 
who will tell the 
story the following 
week. 

I’m amazed at the friends they’ve 
known for so long, with whom 
they’ve only shared superficially 
until they began telling stories. 

The theology they have learned 
along the way is what the Holy 
Spirit has deemed necessary for 
them to learn at this time in their 
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lives. They are now capable of 
learning a story and asking the 
Holy Spirit to teach them through 

the story. So 
even better 

than them 
learning a set 

of theological 
p r i n c i p l e s , 

they’ve learned 
how to extract 

good theology 
from the word of God, and to live 
it out. 

My relationship with these two 
women is changing. Soon, I will 
move to another country. But 
I’m confident that they have 
the tools to continue on this 
journey to a deeper relationship 
with Jesus.
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