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A royal knight of chivalry kneels in prayer in a chapel of the Tower of 
London. The Tower is one of the residences of the British monarchy – it 
was founded in 1066 and houses the crown jewels. This whole complex has 
witnessed the  Bohemian Reformation of the 14th century, the Gutenberg 
Press revolution of the 15th century, the Protestant Reformation of the 16th  
century and the English Reformation of the 16th century; now, silently it 
is witnessing the digitoral revolution of the 21st century.





Because the Sovereign LORD helps me, I will not be disgraced. 
Therefore have I set my face like flint, and I know 

I will not be put to shame. 
Isaiah 50:7

After the suffering of his soul, he will see the light [of life] and 
be satisfied; by his knowledge my righteous servant will justify 

many, and he will bear their iniquities. 
Isaiah 53:11



Your attitude should be the same as that of Christ Jesus:   
Who, being in very nature  God, did not consider equality 

with God something to be grasped, but made himself nothing, 
taking the very nature2 of a servant, being made in human 

likeness. And being found in appearance as a man, he humbled 
himself and became obedient to death—even death on a cross! 
Therefore God exalted him to the highest place and gave him 
the name that is above every name, that at the name of Jesus 
every knee should bow, in heaven and on earth and under the 
earth, and every tongue confess that Jesus Christ is Lord, to 

the glory of God the Father. 
Philippians 2:5—11 
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Editor’s Note
Samuel E. Chiang
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In Sync with the Majority Worldview: Honor and Shame
Our discussions on the “gospel” were lively. The participants at the Houston 
Baptist University consultation on orality and theological education were 
fully engaged; this included chancellors, presidents, provosts, academic 
deans, professors and practitioners. The issue was not the incorrectness of 
the gospel, but the incompleteness of the gospel presented from a Western 
evangelical viewpoint. In our modern, reductionist approach to speaking 
about the gospel, we often neglect the biblical worldview that is included 
in the Scripture, that of honor and shame.

Ever since the printing press revolution, the reading and understanding of 
Scripture has helped the spiritual growth of the individual, the understanding 
of doctrine, and the anchoring of theological moorings. However, in the 
process we have also privatized our faith; as some would describe it, 
we have become little popes interpreting the Scripture and expediently 
transmitting the gospel as we see fit. Often times, I have been reminded on 
this orality journey, that one of the central objectives is to make available 
the full counsel of the Word of God to all peoples. Contrary to popular 
association, orality is not merely storytelling. It is a broad discipline that 
provides the Church with potential tools from different communication 
paradigms which can be used so that people of different communication 
backgrounds can engage the whole Word of God.

Somewhere along the way the Church in the West got side-tracked. We 
did not teach every book of the Bible. We started to reduce what was to 
be taught. Combining this trend with the fact that people are engaging 
with Scripture less robustly, we teach only portions of Scripture—usually 
the New Testament—often skewed towards certain genre. I was speaking 
recently with a NT professor who teaches at a famous evangelical university. 
The professor was lamenting the trend in his NT Survey course: the 
students cannot even read through the entire New Testament. As a result, 
the professor was assigning only the book of Luke (not even Luke -- Acts) 
to be read as a course textbook; the shocking reality is that the students 
are not even able to finish the book of Luke!



Scripture engagement needs attention, but also understanding of the 
Scriptural  worldview that includes “honor and shame.” The West and the 
Church in the West are facing the acceleration of societies embracing “honor 
and shame” so much so that Christianity Today devoted major coverage 
to the topic of “honor and shame” in its 2015 March issue. Incidentally it 
quoted three of the participant-authors who were at the Houston Baptist 
University Orality Consultation. (Note their newest books are shown on 
the inside, outside, and back cover of this issue of the Journal.)

In the West, our literature, reflections, and theological approaches to 
“honor and shame” have been negligent. On the other hand, the rest of the 
world, the global south-east, the Majority Church continually to function 
within an “honor-shame” worldview. A treasury of riches awaits discovery 
and exploration by the Church. In this publication we intend to invite the 
richness from the Majority World to speak into this matter so that we can 
all appreciate better the “fullness” of the gospel.

In this issue, we are well-served by Werner Mischke, who provides an overview 
of biblical passages covering honor-shame and its implications to oral preference 
learners. Michael Wilson and Joe Handley disclose from the leadership lab 
what is succeeding in a highly literate Japan working with a predominantly 
oral culture. We are grateful to Andrew McFarland for tracing William Carey’s 
challenges with communication and how he came to embrace oral preference 
learners. Margaret Doll helps us to look at how the integration of literacy 
and orality can really work and how important it is to recover orality within 
the culture so as to be effective. Veteran orality practitioner Annette Hall 
discusses overcoming the temptations to “over-teach and explain,” which can 
often short circuit the learning experience for oral preference learners. Paul 
Trinh’s blog updates us to his own journey in orality and we are grateful to 
both Susangeline Y. Patrick and Irene Maonei Kabete for their book reviews.  

I am personally delighted that Geoffrey W. Hahn has joined the Editorial 
Committee and that William Coppedge is agreeing to serve as Associate Editor.

On the journey together,

 
Samuel E. Chiang
From Hong Kong, SAR, China
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Orality: The Power of  the Spoken Word
Graham Furniss, 2004. Basingstoke and New York: Palgrave Macmillan. 
ISBN: 978-1-4039-3404-8. References, Index, Hb. 204, $110

Reviewed by Irene Maonei  Kabete who is a Doctoral candidate at Asbury 
Theological Seminary in the School of  World Missions and Evangelism. 
She is a pastor with the United Methodist Church. 

Graham Furniss is a professor 
of  African Languages 

and Literature at the School of 
Oriental and African Studies at 
the University of London, UK. 
The author takes advantage of 
his cross-cultural experience 
and understanding of different 
cultures, including oral genres, to 
express the power of the spoken 
word. In this book Furniss seeks 
to explore orality from a cross-
cultural perspective as he states, 
. . . the centrality of orality in the 
ideological processes that dominate 
public discourse, providing a 
counterbalance to the debates that 
foreground literacy and the power 
of written communication” (170). 
Furniss intends to avoid the oral/
literate dichotomy (131), hence the 
mention of providing a counter-
balance. In the preface the author 
points out that the book is all 
about speaker and recipient, and 
encourages the readers not to be 
taken away by the written words 
but to allow the text to encapsulate 
the self to the space and time of the 
events in this book. 

To give the reader the opportunity for 
imagination the author organizes the 
book in a way that captures the reader’s 
attention and desire to hear more. 
The introductory chapter describes 
the central theme of the power of the 
spoken word, and thus the central 
theme of the book: “the nature and 
significance of the oral communicative 
moment and the situation in which such 
moments occur.” (1) He concentrates 
on what he calls the “magic of the 
moment” and the potentialities that 
lie in the necessary simultaneity of 
articulation and perception that is 
peculiar to all oral communication 
experience unrecorded and unfilmed. 
In line with the themes of the book, 
the chapter includes a very moving 
story of Chief Standing Bear, a native 
American Chief of the Ponca people, 
who appeared before a US  district 
Judge of Omaha, Nebraska, Judge 
Dundy in 1897, to claim what was once 
their territory. His speech moved the 
Judge who wrote, “. . . I have never 
been called to hear or decide a case that 
appealed so strongly to my sympathy 
as the one now under consideration.”  
(5) Judge Dundy's emotional decision 
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to grant the Indian claims to the 
rights enshrined in the United States 
constitution substantiates the impact 
of Standing Bear's moving appeal; 
thus, a written statement might not 
have moved the Judge. Furniss uses 
different stories to illustrate the power 
of the spoken word, most of them 
post-colonial speeches; these include 
Hubert Humphrey, Geoffrey Howe, 
Hausa performers, as well as, Martin 
Luther King and Gandhi. 

The next five chapters explore the 
Oral Communicative Moment, the 
cultural parameters of speech, the 
insertion into the social domain, moving 
from the private to public, ideology 
and orality and academic approaches 
to orality. In chapter one (Oral 
Communicative Moment), Furniss, 
attends to the co-presence of the speaker 
and listeners as well as the simultaneity 
of expression and perception in a form 
which is inescapably transient. He 
writes that features of orality surround 
humanity daily and therefore impact 
society. Chapters two and three (Cultural 
Parameters of Speech & Insertion into 
the social domain) explore speech genres, 
performance, and audience, how cultures 
differ in the expectations of what is to be 
said and how it is expressed depending on 
the norms and values of the society. 
Thus, “different cultures will 
display different audience cultures 
in a sense that expectations and 
conventions will vary about 

appropriate styles in the execution 
of the speech act” (91). The oral 
communicative moment offers the 
opportunity for a transition from 
private to public, therefore, making 
private knowledge public, allowing 
the audience a chance to respond.

Chapters four and five look at 
the relation between orality and 
ideology and Academic approaches 
to Orality. Furniss raises the concepts 
of plausibility, credibility, and truth 
and values alluding to the centrality of 
truth in the communicative process 
through an interview with the 
renowned Hausa writer and editor 
Abubakar Imam. 

To those who seek to study orality  
and want to understand some of the 
academic debates, Furniss does a good 
job of bringing   interdisciplinary debate 
from sociology to social anthropology, 
to psychology etc. He exhibits views 
on orality versus literacy by scholars in 
the likes of Walter Ong, Bauman and 
Sherzer and Finnegan to name just a 
few. It is amazing to read the debate after 
listening to the moving stories, to see how 
the academic world perceives orality and 
literacy. On the other hand, the cross-
cultural perspective is a significant 

aspect to understanding what 
orality is all about in different 
cultures and even ethnic 
groups. This is a good book 
for all readers with an interest.



The King Jesus Gospel: The Original Good 
News Revisited
Scot. McKnight, 2011. Grand Rapids: Zondervan Publishing House. ISBN: 
978-0-310-49298-6. Pb. 186. $16.

Reviewed by Irene Maonei  Kabete who is a Doctoral candidate at Asbury 
Theological Seminary in the School of  World Missions and Evangelism. 
She is a pastor with the United Methodist Church. 
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Scot McKnight is a professor 
of religious studies at North 

Park University in Chicago.  
McKnight’s book has accused the 
evangelicals of making the Gospel 
“the plan of salvation.” Just by the 
title one can see where the author 
is headed: McKnight is set to open 
up a debate on what the “gospel” 
is—to reveal and correct the 
church's distorted understanding 
of what the Good News is.  The 
author points out that by putting 
emphasis on only conversion, 
many evangelicals may better be 
called soterians (“the saved ones”) 
and not evangelicals (29). 

In Chapter 1 (The Big Question) 
McKnight lays out exhibits to 
illustrate his reasoning as to 
why he thinks there is need for 
Christians to revisit the Bible 
and ask the question “What is 
the gospel.” The author uses 
an illustration of  one “Pastor 
Eric” (chapter 2) whom he says 
had a misunderstanding of 
what the gospel is. The Pastor 

stresses that “the gospel is not 
a call to imitate Jesus,” “not a 
public announcement that Jesus 
is Lord and King,” “not an 
invitation into the church,” and 
“does not involve a promise of the 
second coming” ( 33). The pastor 
maintains that the gospel is good 
news through which people are 
saved from sin by the death and 
resurrection of  Jesus Christ (32-
33). In the eyes of  McKnight, 
Pastor Eric’s intentions are to 
teach his congregation a robust 
faith that leads to discipleship, 
but at the same time his worry is 
that “if  he presses discipleship too 
hard, salvation by grace and by 
faith alone will be compromised.” 
“He claims that his gospel is a 
‘salvation culture’ gospel instead 
of a ‘gospel culture’ gospel” (33).

After discussing Pastor Eric’s 
distorted doctrine of  theology 
the author stresses his need  
to correct this perception and  
makes a strong statement about 
the thesis of  the book: “in this 



book we want to show that 
the gospel of  Jesus and that 
of  the apostles, both of  which 
created a gospel culture and not 
simply a salvation culture, was 
a gospel that carried with it 
the power, the capacity, and the 
requirement to summon people 
who wanted to be “in” to be The 
Discipled” (33). 

According to the author’s 
understanding of the Bible, the 
gospel must be understood within 
what he called the Bible’s Story 
because “without that story 
there is no gospel” (36). From 
McKnight’s perspective “the story 
of  Jesus . . . is a resolution-of- 
Israel story and because the story 
of Jesus completes Israel’s story, it 
saves” (37). Thus, within the Jesus 
Story there is the cross and the 
resurrection from where proceeds 
the plan of salvation.  McKnight 
contends that we are forcing the 
plan of salvation to be what it is 
not: discipleship, obedience, or 
justice (40); meanwhile the gospel is 
about discipleship, obedience and 
justice. To strengthen his point the 
author points out that, “when the 
plan gets separated from the story, 
the plan almost always becomes 
abstract, propositional, logical, 
rational, and philosophical and, 
most importantly, de-storified and 
unbiblical . . . we cut ourselves 

off  the story that identifies us 
and tells our past and tells our 
future. We separate ourselves from 
Jesus and turn the Christian faith 
into a System of Salvation” (62). 
McKnight stresses that the early 
church preached the full gospel, 
sighting  the Nicene Creed and 
Paul’s letter to the Corinthian 
church in 1 Corinthians 15 as 
the Gospel, adding that “the 
gospel story formed and framed 
the culture of the of the earliest 
Christians” (68-69). 

Furthermore, McKnight stated 
that the shift from a Gospel culture 
to a Plan of salvation culture was 
a result of  the “Reformation’s 
reframing of the apostolic gospel-
become-creed” (71). The author 
lifts up two works that he thought 
contributed to this perception 
of the plan of salvation culture, 
namely the Augsburg Confession 
and the Geneva Confession, which 
he says emphasize a theology of 
personal salvation (70-72).

It is interesting how he titles his 
chapter 9 “Gospeling Today.” In 
this chapter, McKnight addresses 
evangelization methodologies 
calling the task of  evangelism 
“gospeling” and suggests four 
ways that lead to an apostolic 
gospeling [the Apostles preaching] 
that is filled with the Holy Spirit as 
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revealed in the book of Acts. Thus, 
(1) The “gospel is first of all framed 
by Israel’s Story: the narration of 
the saving Story of  Jesus—his 
life, his death, his resurrection, 
his exaltation, and his coming 
again-as the completion of the 
Story of Israel” (132). 

(2) The gospel centers on the 
lordship of Jesus: he is viewed as 
the suffering, saving and ruling 
and judging because he is the 
Davidic Messiah, Lord, and God. 

(3) Gospeling beckons people 
to respond; apostolic gospeling 
cannot be complete unless it calls 
people to repentance, faith in Jesus 
Christ, and to baptism (133). 

(4) “The gospel saves and 
redeems. The apostolic gospel 
promises forgiveness, the gift 
of  God’s Holy Spirit, and 
justification” (133). For the 
author, gospeling in Acts and 
the Plan of  Salvation approach 
differ in that “the gospeling 
of  Acts, summons listeners to 
confess Jesus as the Messiah and 
Lord, while our gospeling seeks 
to persuade sinners to admit 
their sin and find Jesus as their 
savior” (133).

I appreciate McKnight’s passion 
for the Gospel. This book is a 

great resource for students; as 
a student of  evangelism, the 
reviewer has gained a lot from 
reading this book. However, 
the author seems to betray an 
anger and frustration palpable 
to anyone who reads the book. 
It seems as though he is standing 
in front of  a group of  people 
delivering an angry sermon. It 
bears wondering what McKnight 
thinks about all the stories within 
the Story of  Israel -- for example, 
the stories of  Noah (Gen 6;  
Abraham (Gen. 12),  Moses 
(Exodus 3) -- were they not part 
of  God’s plan to save his people? 
The author’s four categories (34) 
would offer greater value if  both 
the Story of  Israel Story of  Bible 
and the Story of  Jesus are seen as 
God’s plan of  salvation. I would 
assume that from the time of 
the fall of  Adam and Eve, God 
never rested,  as his intention was 
to save the world. John 1:1; 14 
says, “In the beginning was the 
Word, and the Word was with 
God, and the Word was God . 
. . The Word became flesh and 
made his dwelling among us.” 
The story of  Israel is completed 
in the story of  Jesus; thus, the 
theme of  salvation runs through 
the story of  Israel to the Jesus 
Story. The diagram (34) portrays 
a hierarchical approach to God’s 
plan to save his people.
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The King Jesus Gospel as 
noted above is a great guide for 
preachers to avoid reductionism 
and preach a Holistic, Apostolic 
gospel that reveals the Triune 
God at work in the lives of 
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people. McKnight writes with 
passion for the gospel and the 
church’s mission to the world. 
Theological schools may benefit 
their students by making this a 
required reading.



All professors are granted standing permission to reproduce any portion 
of  this journal without securing prior permission.
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